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(一) 前言、研究目的
Three years ago, when I was working on a project, “Classical Rhetoric and Medieval

Literary Interpretation: the Classical and Christian Education in Piers Plowman,” sponsored 
by NSC, I found out that many Christians like Augustine, Cassiodorus, and Bonaventure often
appropriated classical rhetoric, together with grammar and dialectic, to help students interpret
the Bible; others like Bede and Alcuin also supplied examples for various rhetorical rules from
the Bible. There were two general trends in their adaptation of classical rhetoric. First,
most medieval Christians gradually elevated the status of rhetoric, ignoring Plato’s 
comparison of rhetoric to pastry baking, which can not really give people health like medicine
(Gorgias 809), and followed Aristotle and Quintilian, who arguethat “Rhetoric is the 
counterpart to dialectic” (On Rhetoric 2152). For example, although Boethius still calls
enthymeme “an imperfect syllogism,” he believes that it also “argues from universals to 
particulars which are to be proved” (45). Hugh of St. Victor even groups dialectic and
rhetoric together as rational logic (59). Likewise, Alan of Lille further admits that
“statements with the authority of philosophy admit that many of the most far-reaching
constructions are common to several disciplines” (159); that is, he admits that rhetoric
sometimes overlaps with dialectic.

Second and more importantly, medieval Christian rhetoricians emphasized some topics
and ignored others. On the one hand, they tended to follow Quintilian and talk about the
orators’ or the audience’s intention not as topics used in a debate but as the definition of a 
good orator/poet. That is, they tended to include the credibility of the authors and the good
will of the readers/audience as part of the definition for rhetoric rather than just a topic that the
author/speaker in Aristotle’s Rhetoric can choose to make use of or ignore. For example,
Fortunatianus and Cassiodorus define the orator as “a good man skilled in speaking” (25;178).
Bonaventure even argues that a Christian orator who wants to teach divine doctrine needs to
have “a union with Him who is ‘the brightness of his glory and the image of his substance, and 
upholding all things by the word of his power’” (18).  On the other, medieval Christian
rhetoricians tended to skim through the topics concerning definitions and facts and focused
more on those concerning interpretations of facts, expediency, and virtues and vices. This
focus on the latter helped them read the Bible allegorically and wrote allegorical stories to
disseminate different versions of the doctrines of salvation, as they could go beyond what was
more literally stated in the Bible.

These findings helped me better explain why each personified teacher interprets the
Bible differently and why Langland insists on treating, at least in the middle passuses, the
intention of Will as the basis, not just one factor, of his understanding of salvation. These
findings are presented in a paper already submitted to Sino-Christian Studies for review,
entitled“Salvation through a Literary Education: Rhetoric and Biblical Interpretation in Piers
Plowman.” In the paper, I argue that in the middle passuses, the test case of "what Dowel is"
is not fully answered, but a kind of biblical study and spiritual reading by which one can find a
personal salvation is revealed progressively to Will. In them, Will is shown that the spiritual
interpretations of the Bible are not used on specific occasions for specific audience: it is used
for topics of certain advanced lessons. More importantly, in the middle passuses, Will learns
how biblical study can be beneficial only when the students and preachers of the Bible have
the proper motive, attitude, and trainings. Their motive has to be redirected toward love.
They need to be humble and benevolent, knowing that they are saved and rewarded despite
their inadequacy, because of God’s mercy. They have to be well trained in all arts, carpentry,
laws, and music as well as grammar, rhetoric, logic, theology, and poetry. That is, I argue
that Langland sees the danger in spiritual interpretation and rhetoric, but he believes that an
attitude adjustment and literary training for all, including the laity, are the solution.

As I was researching for this project, I came across several fourteenth- and
fifteenth-century texts that are said to be under Langland’s influence and often associated with
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the Wycliffites, who were known for their effort to interpret the Bible on their own terms and
for their roles as the predecessors for the Reformers of the sixteen century, who, in turn, were
also noted for their opposition to the allegorical interpretations used in the Catholic Church.
It seemed natural to continue my research on the adaptation of classical/medieval rhetoric by
studying these texts. I then applied for the NSC grant to work on this project “Classical 
Rhetoric and Biblical Interpretation around the Reformation: The Literary Presentations of
Salvational Doctrines in Pierce the Ploughman’s Crede, the Pastime of Pleasure, and The
Faerie Queene, Book I,”with a hope to understand how classical/medieval rhetoric was
further adapted to promote a proto-Reformer ideal for the use of rhetoric and biblical
interpretation in understanding and disseminating the doctrine of salvation. With the help
of NSC grant last year, then, I was able to gather and study various fourteenth- and
fifteenth-century texts that deal with the problem of adapting rhetoric to spread the doctrine of
salvation, especially to lay audience, and the legitimacy of various interpretative methods for
the Bible. Alluding to Piers Plowman more or less, these texts can be texts that use a
plowman as an ideal character to comment on the corruption of the Church, like Pierce the
Ploughman’s Crede, The Plowman’s Tale, and Jacke Upland and the Reply of Friar Daw
Topias, with Jack Upland’s Rejoinder. They can be texts that center on a wanderer or a
dreamer learning the corruption of the Church and how to be saved, like Pierce the
Ploughman’s Crede,“Death and Liffe,”and Wynnere and Wastour. These texts can also be
texts that comment more generally on the injustice of the social structure and the corruption of
the officials who use rhetoric to flatter and win legal cases with no concern for justice and
loyalty, like Richard the Redeless, Mum and the Sothsegger, and“The Crowned King.”
Among them, Jacke Upland, The Plowman’s Tale, and Wynnere and Wastour use the debate
form, and Mum and the Sothsegger includes an explicit comment on rhetoric. All the texts,
moreover, show clear concern with the abuse of glossing the Bible for profits.

(二) 文獻探討
Langlandian scholars have long been aware of the religious feuds at their times and that

while Langland obviously continues the effort of the Catholic Church to incorporate classical
rhetoric into Christian education, with a focus on the interpretation of the Bible, his literary
offspring often aligns themselves with Wycliffites or the Reformers. The critics believe that
Langland stimulates a reflection on the Christian appropriation of classical/medieval rhetoric,
although he himself of course was never a Wycliffite. Aers, for example, examines how
“Piers Plowman is in critical dialogue with both Wycliffite and emerging orthodoxy’s 
theologies of the Church and the sacraments” (70).  For another example, Hilmo notices the
emphasis on the need to reform the Church—not in the sense of the sixteenth-century
Reformers of course—in one fifteenth-century copy of Piers Plowman, the illustrated MS
Douce 104, and Middleton and Bowers also examine the scribal comments on Piers Plowman.

Critics studying Langland’s literary offspringnaturally further discuss their
dialogue/argument with the Wycliffites and their unintentional influence among the Reformers.
Most critics see these texts as texts, written by Wycliffites or not, that continue an
anti-fraternal tradition and usher in the Reformation. Many critics, therefore, read these texts
in relation to or as historical documents that reflect the lives and complaints of people of lower
social class.

In such studies, details as minute as what a plowman wears, gloves or mittens, for
example, can be the object of study since plowmen wearing gloves might be showing their
aspiration“to rise above their divinely appointed station”(513). Horrel, in his discussion of
Chaucer’s plowman, even cites Pierce the Ploughman’s Crede as a Wycliffite poem proving
that“the plowman’s life was not one of many comforts”(86). He also believes that Wyclif’s
ideas on poverty help promote the ideal presented in The Plowman’s Tale, in which a poor
plowman becomes a Christ figure, as Piers in Piers Plowman is (90).
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Some critics focus more on various literary motifs or topical issues to decide whether
these texts are just anti-fraternal or actually Lollard texts. Lawton for example reads Pierce
the Ploughman’s Crede, The Plowman’s Tale, and Mum and the Sothsegger against the texts
of the anti-fraternal tradition, including Vox Clamantis and Piers Plowman, and against
Lollard sermons. He finds it difficult call these texts Lollard texts because“very few of the
tenets that constituted Lollardy as a creed were actually heretical”(792). He lists many
motifs that are shared by Wycliffites and non-Wycliffites in the anti-fraternal tradition, such as
“the absolute authority of the gospels”(782),“concern with what might be termed the
layman’s share of Christian knowledge required for penance. . . , for good works. . . , and for
proper faith”(783),“the acrostic on C-A-I-M”(785),“the fabulously ornate Dominican
convent”(786),“a spirit of high theological seriousness”(787), and attacks on friars who stop
the parish priest from preaching (790). Among these texts, Lawton believes only in Pierce
the Ploughman’s Crede can“a decisive assertion of Lollard sympathies”be found (792).
Peikola has less doubt though: he simply reads Pierce the Ploughman’s Crede as a Lollard
text and find“that seemingly innocuous phrase‘almost to the ende’functions as a‘hotlink’
which points towards an issue more fuuly explicated elsewhere in Lollard texts”(277). With
a study of two Lollard tracts on the four parts of Ave Maria, the Arnold and the Matthew tracts,
he points out the author of Pierce the Ploughman’s Crede is promoting a Wycliffite
catechetical instruction, worrying about the claim that Ave Maria can be used as a prayer to
win indulgences.

While these critics do help us understand these texts in their political and religious
contexts and become sensitive to phrases and motifs highlighting topical issues, they do not
study these texts as texts marking the steps toward the Reformation. That is, they read these
texts as representations of one tradition, be it the anti-fraternal tradition or Wycliffism.
These texts are read, in other words, as realistic reflection of the fourteenth- and
fifteenth-century political and religious conflicts, not as an effort to think through and
formulate possible ideals in the future. As a result, one major issue between Wycliffism and
the Catholic Church, and later between Luther and the Catholic Church, is rarely discussed in
detail: the issue about whether laypeople need to go through a literary education to read the
Bible and what interpretive method should be used to teach and understand the doctrine of
salvation in the Bible. Often these critics simply point out that these texts are of the
anti-fraternal tradition or of Wycliffism because they include“references to the reading of
Scripture by the laity”(Utley 142) or even“the actual use of the Lollard Bible”(Utley 142).
No critic study the more crucial problem about how the authors of these texts want their
readers to read the Bible and what kind of literary education they think laypeople need to
interpret the Bible properly. Neither do the critics study how rhetoric is used and how the
Bible is interpreted in these texts, not to mention whether in these texts rhetoric plays different
roles in the dissemination of the doctrine of salvation and whether the Bible is interpreted
differently in different texts. These critics do not, in short, treat these texts as an on-going
process of reinterpreting authoritative texts, of adapting phrases and motifs appearing in the
Bible as well as in literary texts like Piers Plowman, to formulate a new way to read the Bible,
with the danger and usefulness of rhetoric in mind.

Some critics, though, do notice that the texts of the plowman tradition are not simply a
reflection of an unchanging historical context. Szittya, for example, groups the author of
Jacke Upland with Chaucer, Langland, Gower, Gower, Dunbar, Henryson, Fitzralph, and
Wyclif and studies the influence of the Parisian polemicists like William of St. Amour upon
these authors. She asserts thatin this tradition, friars and the plowman serve “a symbolic
rather than social function”and it presents“a perception which was not political, not empirical,
not realistic, but fundamentally theological and symbolic”(313). She accordingly points out
the problem that“students of the fourteenth century have tended to accept the hostile
judgments of the friars’critics as more or less accurate,”while these texts should be read as
“mythopoeia, a common phenomenon in times of radical change”(313). She however does
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not really talk about how the“radical change”bears different impacts on the authors of these
texts: neither does she, of course, focus on how these authors differ in their attitudes toward
rhetoric and different interpretive methods for the Bible.

Kelen is more aware of the changing description of the plowmanin the anti-fraternal
tradition. She sees the plowman as a literary figure that is treated as an ancient ideal and thus
helps the Reformers to establish their authority, but she concludes that“casting both Piers and
Piers as lineal antecedents for English Protestantism erases the very historical distance that the
‘Plowman writings’emphasize”(133). That is, Kelen is aware that the image plowman has
been transformed to represent different religious ideals, but she still focuses how the image
always represent antiquity and authority, not how it is interpreted in different ways or what
kinds of rhetoric is used to interpret the image. Wawn goes a step further: he studies how
various passages are inserted in the manuscript of The Plowman’s Tale to show how the poem
“was ready to take on its new role of Henrician propaganda between Lollardy and the
Reformation,”being edited every time it was copied (21), but he bases his argument mainly on
linguistic evidence and does not study different texts to see how the same image is
transformed.

Barr is probably the first, and the only, critic who study texts of the plowman tradition
in such depth that he is able to tell how the authors of different texts think differently about the
role of rhetoric in interpreting texts and disseminating the truth. For him, although Crede,
Mum, Richard the Redeless, and“The Crowned King”are texts of the plowman tradition
because“all four poems perpetuate what [he] shall call the‘distinctively social’poetic temper
in which Piers was written”(“Poetic Tradition,”40), these four poems still“speak out against
abuse and corruption,”and that these social criiticism“means that their very existence
supplements the institutions they attempt to correct”(Signs and Sothe, 50). With these
authors’effort to correct institutional errors in mind, Barr starts, for example, his chapter 3
with how the authors seem to depart from Langland, whose text is said to be“a text riddled
with wordplay”(52), when their“overt statements about telling the truth call for a transparent,
monosemic use of language”(53), but he soon starts to tease out the different uses of
polysemous language in various texts. In Mum and the Sothsegger, he argues,“the very
stability and transparency of the kind of truthtelling discourse . . . is threatened by the
acknowledgement that proverbial directness may serve falsehood”(55). Pierce the
Ploughman’s Crede, he goes on,ends with “the claims for monologic transparency”while
retaining an opening that is“rife with plurality”(55). In“The Crown King,”he continues,
there is “a clear distinction between the physicality of the word and the incorporeal intentions
that underwrite it”(63). The detailed study of various motifs and figures of speech is
admirable, but, still, the two medieval subjects that would have a decisive impact on the way
these authors look at literary interpretation—rhetoric and biblical interpretation—are still
ignored. Therefore, when Barr mentions these authors’awareness of“the dangers of offering
corrective advice outside the frameworks of institutions”(“Poetic Tradition, 56), he doesn’t
seem to be aware of the tangled issues of the intention of the author and the readers/audience,
the legitimate use or deceptive nature of rhetorical figures, and the appropriateness of using
allegorical interpretation to understand and disseminate the doctrine of salvation. He
ascribes these authors’choice to adapt existent motifs and phrasing to“a climate of
institutionalized censorship”(56), making this choice a totally political one, with little
religious or moral concern, ignoring the fact that these authors assume mainly the role of
preachers.

(三) 研究方法
I therefore propose to read these texts against medieval treatises on rhetoric and biblical

interpretation in order to understand how they serve as steps toward establishing a Reformed
rhetoric and biblical interpretation. As I am sorting out the resources to prioritize my
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readings, I find it necessary to focus a little more on some specific rhetorical techniques used
in sermons, like exemplum and similitude, as it was most often used and criticized. I also
find that I need to be more aware of the use of various rhetorical figures that are not
recognized by modern readers, such as Homoioteleuton (the use of similar endings to words,
phrases, and sentences) or distinctio (explicit presentation of the different meanings of a word),
as these figures are widely used in sermons and literary works to interpret the Bible and
disseminate the doctrine of salvation.

Collections of sermons by famous preachers and biblical commentators like Origen,
Chrysostom, Bernard of Clairvaux, Francis, John Mirk, Thomas Wimbledon, and Thomas
Walshingham can be helpful, and medieval manuals for preachers are especially important for
this study. To avoid losing my focus I will limit my study to sermons on the Advent, the
Easter, and“the Song of Songs”when possible, as two passages are most relevant to the
doctrine of salvation and the last is often interpreted allegorically. The allegorical
interpretations of the Song of Songs can sometimes also help understand how common topics
(topos or invention) in rhetoric are used in biblical interpretations and how rhetorical figures
are used to multiple possible interpretations.

As the texts of the plowman tradition are also numerous, I will also limit myself to the
figure of the plowman as an ideal teacher. With the study centered on the figure, I hope to
answer two questions. First, how are the interpretive method and the list of legitimate
topics/inventions and rhetorical figures modified by the plowmen in these texts? Second,
how does each plowman justify his interpretive method and his list of legitimate
topics/inventions and rhetorical figures to counter previous ones? More importantly, what
other traits do these plowmen believe to be essential for a religious teacher but see as missing
or ignored in medieval university education and previous plowman stories, and why do they
see these traits as essential?

This project, then, explores how the authors of the plowman tradition transform the
image of the plowman and question the validity of university education for biblical
interpretation and preaching. Through a study of how the trivium, especially rhetoric, was
supposed to help preachers interpret the Bible and preach the truth, this paper seeks to discuss
how different sets of topics/inventions in rhetorical treatises are adopted or modified by these
authors, what difficulties they may have in transforming the image of the plowman to organize
the topics/inventions, and how they finally establish their arguments through specific
interpretive methods for the Bible and specific rhetorical figures that they sanction.

(四)結果與討論
A glimpse through various types of materials help me see that in the fourteenth and

fifteenth centuries, issues about the adaptations of classical/medieval rhetoric and biblical
interpretation were more unresolved than I thought. Preachers and poets still argued fiercely
about how allegorical interpretation should be used in sermons, exegesis, and literature, how
dangerous rhetorical figures like exemplum and similitude are, and how seriously we can take
the lesson taught skillfully by someone whose behavior, interpreted allegorically or literally, is
outright unchristian or whose intention is, simply, pride or greed. The tension between the
tendency to use allegorical interpretation and elaborate rhetorical figures and the preference
for a more literal interpretation and plain style or for a different set of rhetorical figures were
still growing, and religious allegiances were not the only factor that decided what literary
interpretation or rhetorical figures the preacher or the poet promotes or adopts in his
presentation of the doctrine of salvation.

The suspicion about the deceitful nature of allegorical interpretation and rhetoric was
far from simply a stable historical trend though, as mentioned above. On the contrary, the
allegorical interpretations of the Bible and rhetorical figures like exempla were essential in
Christians’understanding and dissemination of the doctrine of salvation. They appeared in
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Bonaventure’s comment about the relation between the rhetorical figures like similitude and
image and Christ as the incarnate God (8, 31). The appeared again in the sermons in
Northern Homily Cycle. Even in the carvings and sculptures of the church, allegorical
interpretation and elaborate grand style were still prevalent. At the Pisa Cathedral, Italy, for
example, the base of a pulpit have elaborate reliefs of figures representing the trivium and
quadrivium, each hold a symbol. Grammar suckles two children, Rhetoric takes a rod,
Dialectic holds two serpents, Philosophy is crowned, Geometry has caliper and tablet, music
brings her psaltery and plectron, Astronomy uphold her astrolabe, and Arithmetic counts her
fingers. In the center of the base stands a pillar that supports the upper dais, carved with
three beautiful women representing the three divine virtues, faith, hope, and charity, holding
respectively palm branch, rose, and torch (see pictures below)1. This pulpit, built between
1302-1310, then, represents a union of humanistic arts and divine virtues in their use for the
spreading of God’s words. Even in a text against the use of allegorical interpretation and
grand style, The Plowman’s Tale for example, similar sentence structure is used as a rhetorical
figure to validate the author’s interpretation and a debate between a pelican and a griffin is
used to frame the discussion.

Concerns for rhetorical language in the texts of the Plowman tradition may also vary,
although most of the texts hold uniform animosity against the Catholic Church and promote a
more literal interpretation of the Bible and a plainer presentation of the doctrine of salvation.
Some texts focus more on the problem of the interpreter’s intention and behavior and argue 
that the rhetoric and allegorical interpretation have become simply profitable tools. Some
texts, like Richard the Redeless, discuss how the ecclesiastical pomp helps to perpetuate the
erroneous doctrine, and, by extension, how allegorical interpretation and rhetoric can be
dangerous. Here the problem lies in the intention to flatter the king for personal profit, and
the king’s job is to read the flattery as flattery without forgetting the poor subjects who do not
live in pomp. Some, like Pierce the Ploughman’s Crede, focus more on the dangerously
inspiring exempla and show how they can be deceitful. The author of Mum and Sothsegger
has an even more ambivalent attitude toward rhetoric. Here rhetorical figures are used by
Mum, who “euer . . . concluded with colorable wordes”(286-88), and rhetoric can not help the
narrator to resolve the case between Mum and Sothsegger. What’s worse,“a subtile
shophister with many sharpe wordes / Sett [the] soeth-sigger as shorte as he couthe”(342-43).
Others focus more on the danger of misinterpretation. The author of The Plowman’s Tale,
for example, sees the danger of misinterpreting one biblical image, the key endowed to Peter
(765-68). The author of Jacke Upland almost always points out that the problems lie in
misinterpretations: he tells the friarto “lat thi false glose”because“it drivith [him] to the
devel”(Footnote 21). He also obvious feels necessary to reinterpret the passage of the
Eucharist by a grammatical approach, pointing out that Christ says“this is my body,”not“ther
is my body”(Footnote 33). He in short reads the Bible more literally.

It is to be noted, though, that the narrator becomes so radical because he is refuting the
doctrine established by the friars through allegorical interpretations. In a less personal
discussion, most authors would admit the usefulness of either rhetorical figures and allegorical
interpretations. They may not advocate for a thorough literary education like Langland does,
but they at least need to learn rhetoric in order to detect deceits. That is, they believe the
study of trivium and the allegorical interpretation are legitimate when they help them defend
themselves against deceits and make arguments. They no longer take allegorical
interpretation and the trivium as by themselves subjects essential for an understanding and
dissemination of the doctrine of salvation. This loss of faith in the tool for understanding,
eventually, may be the major factor that contributes to the coming of the Reformation.

1 Pictures taken from Index to Christian Art, a Database accessible at Toronto University and Princeton
University
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圖表 1: Overview of the pulpit at Pica Cathedral

圖表 2: Charity and Hope

圖表 3: Rhetoric, Arithmetic, and Geometry (from right to left)

圖表 4: Philosophy, Grammar, and Dialectic (from right to left)



9

(五) 參考資料
a. Primary materials
Ad Herennium. The Loeb Classical Library 403. Ed. G. P. Goold. Trans. Harry Caplan.

Cambridge: Harvard UP, 1954.
Alan of Lille. Plaint of Nature. Trans. James J. Sheridan. Medieval Sources in

Translation 26. Toronto: Pontifical Institute of Medieval Studies, 1980.
Aristotle. The Complete Works of Aristotle: The Revised Oxford Translation. Ed.

Jonathan Barnes. 2 Vols. Bollingen Series 71. Princeton: Princeton UP, 1984.
Augustine. On Christian Doctrine. Trans. D. W. Robertson, Jr. Library of Liberal

Arts. New Jersey: Prentice Hall, 1958.
Ayres, Philip Moschus of Syracuse fl ca B. C. "Cupid Turn'd Plowman. An Idyllium of

Moschus." Lyric Poems (1687). Literature Online: Printed & Sold by Hen: Overton
[etc.], 1683.

Barr, Helen. The Piers Plowman Tradition: A Critical Edition of Pierce the Ploughman's
Crede, Richard the Redeless, Mum and the Sothsegger and the Crowned King.
Everyman’s Library. Tuttle, 1993.

Boccaccio. Boccaccio on Poetry: Being the Preface and the Fourteenth and Fifteenth
Books of Boccaccio’s Genealogia Deorum Gentilium. Ed. Charles G. Osgood. The
Library of Liberal Arts. General Ed. Oskar Piest. Indianapolis: Library of Liberal
Arts, 1956.

Boethius. Boethius’s De topicis differentiis. Trans. Eleonore Stump. Ithaca: Cornell
UP, 2004.

---. Boethius’s in Ciceronis Topica. Trans. Eleonore Stump. Ithaca: Cornell UP, 1988.
Bonaventure of Bagnorea. De Reductione Artium ad Theologiam: A Commentary with an

Introduction and Translation. Intro. and Trans. Emma Therese Healy. Works of
Saint Bonaventure. Ed. Philotheus Boehner and M. Frances Laughlin. New York:
The Franciscan Institute, Saint Bonaventure U, 1955.

Cassiodorus. Institution of Divine and Secular Learning. Tran. James W. Halporn.
Glasgow: Liverpool UP, 2004.

Catto, J. I. "A Radical Preacher's Handbook, c. 1383." The English Historical Review 115
(2000): 893-904.

Chrysostom, John. St. John Chrysostom: Homilies on Genesis 18-45. Trans. Robert C.
Hill. The Fathers of the Church: a New Translation 82. Washington, D. C.: Catholic
U of America P, 1990.

Cicero, Marcus Tullius. Cicero on Oratory and Orators. Landmarks in Rhetoric and
Public Address. Illinois: Southern Illinois UP, 1986.

---. Inventione. Trans. H. M. Hubbell. Loeb Classical Library 386. Massachusetts:
Harvard UP, 1976.

"Death and Liffe." Death and Liffe: A Medieval Alliterative Debate Poem in a Seventeenth
Century Version [in, Select Early English Poems: Edited by Sir Israel Gollancz]
(1930). Literature Online: Humphrey Milford: Oxford University Press, 1930.

First and Second Prayerbooks of Edward VI with an Introduction by the Bishop of
Gloucester. Ed. Ernest Rhys. Everyman's Library 448. London: J. M. Dent, 1910.

Fortunatianus, C. Chirius.  “Artis Rhetoricae Libri Tres.”  Readings in Medieval Rhetoric.
Eds. and Trans. Joseph M. Miller, Michael H. Prosser, and Thomas W. Benson.
Bloomington: Indiana UP, 1973. 25-32.

Hugh of St. Victor. The Didascalicon: A Medieval Guide to the Arts. Trans. Jerome
Taylor. Records of Western Civilization. Second Edition. New York: Columbia
UP, 1991.



10

Isidore of Seville. The Etymologies of Isidore of Seville. Ed. and Trans. Stephen A.
Barney, W. J. Lewis, J. A. Beach, and Oliver Berghof. Cambridge: Cambridge UP,
2006.

Isocrates. Isocrates. Vol.2. Trans. George Norlin. Loeb Classical Library 229.
Massachusetts: Harvard UP, 2002.

Langland, William. The Vision of Piers Plowman: A Critical Edition of the B-Text Based
on Trinity College Cambridge MS B.15.17.  Ed. A. C. Schmidt.  Everyman’s Library.  
London: J. M. Dent, 1995.

Mirk, John. The Advent and Nativity Sermons from a Fifteenth-Century Revision of John
Mirk’s Festival. Ed. Susan Powell. Middle English Texts 13. Heidelberg: Carl
Winter UP, 1981.

Mooney, Linne R. "A Middle English Text on the Seven Liberal Arts." Speculum 68
(1993): 1027-52.

"Mum and the Sothsegger." Mum and the Sothsegger (1936). Literature Online:
Humphrey Milford: Oxford UP, 1930.

"[Mum and the Sothsegger.] [Fragment M]." Mum and the Sothsegger (1936). Literature
Online: Humphrey Milford: Oxford UP, 1930.

Northern Homily Cycle. Ed. Saara Nevanlinna. Memoires de la Societe Neophilologique de
Helsinki 37, 41, and 43. Vol. 1 of 3 Vols. Helsinki: Societe Neophilologique, 1972.

“The Plowmans Tale.” The Plowmans Tale (1897). Literature Online: Humphrey
Milford: Oxford UP, 1930.

Origen. On First Principles. Trans. G. W. Butterworth. Gloucester, MA: Peter Smith, 1973.
Porphyry. The Cave of the Nymphs. Trans. and Ed. Robert Lamberton. Barrytown,

New York: Station Hill P, 1983.
Prudentius, Aurelius Clemens. "The Fight for Mansoul." Prudentius. Trans. H. J.

Thomson. Vol. 1. The Leob Classical Library 387. Cambridge: Harvard UP,
1949.

Quintilian. The Orator’s Education. Vols. 1-5. Trans. Donald A. Russell. Loeb
Classical Library 124-27, 494. Massachusetts: Harvard UP, 2002. First and Second
Prayerbooks of Edward VI with an Introduction by the Bishop of Gloucester. Ed.
Ernest Rhys. Everyman's Library 448. London: J. M. Dent, 1910.

"The Reply of Friar Daw Topias, with Jack Upland's Rejoinder." Jacke Upland and the
Reply of Friar Daw Topias, with Jack Upland's Rejoinder (1861). Literature Online:
Humphrey Milford: Oxford UP, 1930.

Simmons, Thomas Frederick and Henry Edward Nolloth, ed. The Lay Folks Catechism or,
the English and Latin Versions of Archbishop Thoresby’s Instruction for the People.
London: Kegan Paul, 1901.

Utley, Francis Lee. "The Layman's Complaint and the Friar's Answer." The Harvard
Theological Review 38 (1945), 141-47.

Wimbledon, Thomas. Wimbledon’s Sermon: Redde Rationem Villicationis Tue. Ed. Ione
Kemp Knight. Duquesne Studies, Philological Studies 9. Pittsburgh: Duquesne UP,
1967.

Wynnere and Wastoure. Ed. Stephanie Trigg. EETS 297. Oxford: Oxford UP, 1900.

b. Secondary materials
Aers, David. "Imagination and Traditional Ideologies in Piers Plowman." Chaucer,

Langland and the Creative Imagination. London: Routledge & Kegan Paul , 1980.
1-37

Barr, Helen. "Poetic Tradition." Yearbook of Langland Studies 9 (1995): 39-64.
---. Signs and Sothe: Language in the Piers Plowman Tradition. Piers Plowman Studies



11

X. Cambridge: D. S. Brewer, 1994.
Bower, John M. "Langland's Piers Plowman in Hm 143: Copy, Commentary, Censorship."

The Yearbook of Langland 19 (2005): 137-68.
Calloway, Andrew. "Making history Legal: Piers Plowman and the Rebels of

Fourteenth-Century England." William Langland's Piers Plowman: a Book of Essays.
Ed. Katherleen M. Heweet-Smith. New York: Routledge, 2001. 7-39.

Edwards, Robert R. Ratio and Invention: A Study of Medieval Lyric and Narrative.
Nashville, Tennessee: Vanderbilt UP, 1989.

Evans, G. R. The Language and Logic of the Bible: The Earlier Middle Ages. Cambridge:
Cambridge UP, 1984.

---. The Language and Logic of the Bible: the Road to Reformation. Cambridge: Cambridge
UP, 1985.

Hilmo , Maidie.  “Retributive Violence and the Reformist Agenda in the Illustrated Douce 
104 MS of Piers Plowman.”  Fifteenth-Century Studies 23 (1996): 13-48.

Horrell, Joe. "Chaucer's Symbolic Plowman." Speculum 14 (1939): 82-92.
Jones, George F. "Twey Mytenes, as Mete." Modern Language Notes 67 (1952) 512-16.
Kelen, Sarah A. "Plowing the Past: 'Piers Protestant' and the Authority of Medieval Literary

History." The Yearbook of Langland 13 (1999): 101-36.
Kennedy, George A. Classical Rhetoric & Its Christian & Secular Tradition from Ancient

to Modern Times. 2nd ed. London: U of North Carolina P, 1999.
---. Greek Rhetoric under Christian Emperors. Princeton: Princeton UP, 1983.
Kinney, Arthur F. Humanist Poetics. Amherst: Massachusetts UP, 1986.
Lawton, D. A. "Lollardy and the 'Piers Plowman' Tradition." The Modern Language

Review 76 (1981): 780-93.
Maier, Christoph T. Preaching the Crucade: Medicant Friars and the Cross in the

Thirteenth Century. Cambridge Studies in Medieval Life and Thought, Fourth Series.
Cambridge: Cambridge UP, 1994.

McFarlane, K. B.. John Wycliffe and the Beginnings of English Noncormity. Teach
Yourself History Library. Ed. A. L. Rowse. London: English UP, 1952.

Middleton, Anne.  “Making a Good End: John But a Reader of Piers Plowman.”  
Medieval English Studies Presented to George Hane. Ed. Donald Kennedy, Ronald
Waldron, and Joseph S. Witting. New Hampshire: Brewer, 1988.

Parenti, G..  “Teaching the Text The Commonplace Method In Sixteenth Century Lutheran 
Biblical Commentary.”  Bibliotheque d'Humanisme et Renaissance 49 (1987):
571-85.

Peikola, Matti. "'And After All, Myn Aue-Marie Almost to the Ende:' Pierce the
Ploughman's Crede and Lollard expositions of the Ave Maria." English Studies 81
(2000): 273-92.

Pelikan, Jarosalav. Divine Rhetoric: the Sermon on the Mount as Message and as Model
in Augustine, Chrysostom, and Luther. Crestwood, New York: St Vladimir’s
Seminary P, 2006.

Owst, G. R. Preaching in Medieval England. New York: Russell and Russell, 1965.
Smalley, Beryl. The Study of the Bible in the Middle Ages. Notre Dame: Notre Dame UP,

1964.
Somerset, Fiona.  “Expanding the Langlandian Canon: Radical Latin and the Stylistics of
Reform.”  The Yearbook of Langland Studies 17 (2003): 73-92.

Stillwell, Gardiner. "Chaucer's Plowman and the Contemporary English Peasant." ELH
6(1939): 285-90.

Thomason, John A. F. The Later Lollards, 1414-1520. Oxford Historical Series.
Second Series. London: Oxford UP, 1965.



12

Volk-Birke, Sabine. Chaucer and Medieval Preaching. ScriptOralia 34. Tubingen:
Gunter Narr Verlag, 1991.

Warner, Laurence. "John But and the Other Works that Will Wrought (Piers Plowman A
XII 101-2)." Notes and Queries 52 (2005): 13-18.

Wawn, Andrew N. "The Genesis of The Plowman's Tale." Yearbook of English Studies
2 (1972): 21-40.

Woollcombe, K. J. "The Biblical Origins and Patristic Development of Typology."
Essays on Typology. Studies in Biblical Theology. No. 22. London: SCM P,
1957.



赴國外研究心得報告

計畫編號 NSC 96-2411-H-004-036

計畫名稱
改教前後之古典修辭學與聖經詮釋:「農夫皮爾斯之信條」、「愉悅的閒暇」

及「仙后」第一章中救恩論之文學呈現(II-I)

出國人員姓名

服務機關及職稱

1. 計畫主持人:林質心

2. 計畫兼任助理:楊馥后

出國時間地點
1. 計畫主持人:九十七年九月 3 日-16 日,加拿大,多倫多

2. 計畫兼任助理:九十七年九月 10 日-20 日,加拿大,多倫多

國外研究機構 多倫多大學

工作記要：

1. 翻閱所有相關書目及期刊論文,建立書目,並影印資料

2. 查閱列印微卷微片:Renaissance Rhetoric: A Microfiche Collection of Key Texts, A.D. 1472-1602, from

the Bodleian Library, Oxford. Edited by James J. Murphy 及 Reformed Protestantism. Zug, Switzerland: IDC,

198-?-.

3. 翻閱善本書: The Vision of Pierce Plowman, printed by Caxton, 1553.
4. 瀏覽電子影像資料庫並下載相關圖片: Camio 及 Index to Christian Art.
5. 瀏覽電子資料庫並下載相關文本及文章:Literature Online, EEBO, 及 EEBO texts

transcribed, Michigan University

計畫主持人出國研究心得報告:
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resources there. One day I asked my assistant whether it was too demanding a job for her
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with my professor. First, I realize how to glean the primary materials. There are various
materials existent only as microfilm, microfiche, and manuscripts at UT libraries, and I have
learned how to browse and download them. Second, UT libraries have quantities of books
and journals which are essential to literary study, but it is a pity that universities in Taiwan
cannot update those books and journals. Therefore, it is a great pleasure to discover those
useful secondary materials at UT libraries. Third, UT libraries have some valuable
databases which are only accessible to users at UT libraries. Thus it is a great opportunity
for me to get access to those databases and download materials necessary for the research.

The visit to University of Toronto not only equips me with research skills but also
broadens my vision. I had never been to Canada before, so everything in Toronto was fresh
to me. During my stay in Toronto, I had direct contact with Canadian people, scenery,
culture, and life. My previous understanding of Canada via media is certainly incomparable
with the firsthand experience. Therefore, I am very grateful to have a chance to visit
University of Toronto with my professor. I do learn a lot from this trip.


